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On a Book entitled he 
qi Deiſm fairly Stated, and fully Vindicated, &c. 
Ina LETTER to the AUTHOR: 
Milt Reccnmentet the Md of 


All the Modern Philoſophers andfine Gentlemen 
Free-thinkers of this Polite Age : 


WHEREIN 


It is proved, upon the Author's own Principles, 
That bis Undertating is Irrational, Immoral, and Unjuſt. 
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By a CHRISTIAN PHILOSOPHER, 


| LONDON: ; 

Frinted for R. WII Lock, at Sir Jaac Newton's Head, in Corn, 4 
Bill; M. Coorzx, at the Globe, in Pater. naſter-roqu z and. 1 
W. FLackTon, at Canterbury. 1746. | | , 
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- was written and intended 'only as Nie 
Ebtreſpondence. Why it i publiſhed 
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L K Oe, mbte deat that 
1 your Bock, entitled Deiſm: ais 
ne, Kc. came in my Way. 
It is called a Letter to à Friend; 
and by the Bezinning obe iniight ſuppoſe it 


ed in : 
Pint we are only to gueſs: ” Could not Vor 


Pricin have © favoured" hel with bis Thoughts 


«on "Philoſophical "und. Thiokgital © Subjeffs, 
<< 4obith (you Gay) may be comprized in one, 
*« viz. Moral Philoſophy.*-1 x bl could not 
your Friend have favoured you with his 
Thoughts upon cheſe Subjedts,” in a Ty 

EN N fairly Stated, &c. P. 1. "e's. \ | 
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given a Sort of Challenge to an) 
Profeſſors of Chriſtianity, to anſwer your 
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upon in 5 1 a Manner? Mete, F 


Eriend has complied: with your. Requeſt, ei- 
ther privately, or itt Print, know not; but 


as you have, in the Courſe of your Work, 
of the 


Reaſonings, I ſhall take the "Tos to make 


ſome Remarks upon Nee atk. 


The Book which you ave undertaken par- 
ticularly to defend, has been ſo well anſwer'd by 
Dr. Thomas Randolph; and the Chriſtian Reli- 


and many other Perſons, eminent for 3 
ing, Integrity, and good Senſe; that I think 
n in the 
further Defence of it. I ſhall therefore take 
the Method which you ſeem rather to deſire, 


vi. to examine your own Scheme, and en- 


deavour to ſhew. you, upon your own. Prin- 


Fils, that you are. in the Wong. „ 


That you are an 1s Infidel, y you yourſelf have 
frankly acknowled ged; how hone/t an one 
5 is 


* Ss 4. 


ES 
is beſt known to your, own, n ad 
0 God, the Searcher of Hearts. TP" 


1 
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| 204. doing intend to treat you in any un- 
handſome Manner, as you ſeem. to ink the 

Deiſts have been treated by ſome es in 
| Da Chriſtianity: a „ 26s 
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- My Deſign is, firſt, to. — a Eg Rer. 
ack upon your Way of. Reaſonin and yy 
then more particularly to, hey you He In- 
| conſiſtency; af your own. Scheme: That, it 
is an irrational and immoral Vndertaking : 
That it is utterly impoſſible to make Heiſm. 
or what you call the Religion g zntial to 
Man, a Syſtem, of Religion to be believed 
and practiſed by the People; and conſe- 
| . quently impracticable to be ſettled and. — 


; | bliſhed.in, any Society. In the next Place, I 
ä | ſhall endeavour, to convince you, that the 
# publiſhing your Speculations. may do much 
„% Harm, but cannot rationally be expected to 


ne do any Good, in any Manner whatſoeyer. _ 
And laſtly, I ſhall leave you, to. confider 


FAR. whether you, in publiſhing theſe your Ne tio 4 
of 3 have afted like; that good, md 
7 B . ; honeſt 1 


. 
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46 EST: 
honeſt lan, that Vlora Phileſepher, you 


pretend to be. EL — 25115 102 3411 0x4 G5 


The ert Nemafk 1 have to make is, that 
you ate angry wich che Cletgys fer doping 
ſome ſevere Exprefhons' againſt the Deiſts; | 
and yet you and other Deiſts afe endeavour- 
ing to deprive them of the Religion which 
we and our Anceſtors have been in poſſeſſion 
of for Ages; ant you wonder that they ſhould 
be Uifpleaſed, or take it ill at your Hands. 
vod think yourſelves at liberty to ſay as many 
ſevere Things of the Clergy as you pleaſe; 
and if any of them pretend to reſent ſuch 

hard Blige Ras i in fach a numerous Body of 
Men, it is not to be imagine that all of 
them can be ſo cool and phlegmaticke to take 

it patiently) then you complain, and ſay that 
you are ill uſed. Vou do all you cat to provoke 
"of great Number of Men, and then you pretend 
to 1 8 8 3 of thens — — | 


0 The Wine" ie post mx pre weg ths 
: Aggreſſors, they gi ive the firſt Attack, they be⸗ 
fiepe theCletgy Ws Strong old of which, 
46 1 ſaid, they have been long in poſſeſſion; 


and 


g 1 7 5) 

eee yd heben dies u drs | 
without ſaying en defelid themſelves? 
5 net zi n off 50 wenn 50 ant 
II you wh rvedy: tender when ny hard 
Word is levelled againſt you; © yow ſhould'bs 
cautious how! you make uſe of ſevere Ex- 


preſſions againſt them : For ybu muſt expect 
that ___ of them will be [opt cee 
his like Weapons in their iDefehce; with 

which you aſſault them. But you fuß, 
* They are to5"pyfitive and angry to do ſervice 
* 15 any Cate“ Pray conſider, Sir, what 
you have ſaid in another Place: 4 That in 
all your © Eperciſes of this Kind (5:6: your 
* Enquiries about Religion) yu haue deemed 
© it your Duty to endeavour to acquire, an 
e therefore have paid a feady Regard to Truth; 
and whether, upon an impartial Examna- 
** rion, you thought you found it among Friends 
* or Strangers, lrarned or illiterate, whether 
* agreenble on contrary tothe Notions yu have | 
been educated in, you have treated it with 

*: equal Deference, and readily embraced it.. 
1. this Declaration of yours be ſineere, then 
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« 6 » 
pray conſider, if there be Tiuth in e 
ſpel: Then all the Varerlandt, the Warbur- 
tons, the Stebbings of the Age (as you are 
pleaſed to call them) all the Benſons, the 
Brin S — &c; &c, Dutch or 
oteſtants, however they 
may have difobliged you or other Deiſtz; by 
s Expreſſions, ſure they have not 
taken away the Truth of the Goſpel; and 
therefore by a Perſon of your clear and di- 
ſtinguiſhing Reaſon, they ſhould not: be 
thought to have done any Diſſervice tothe 
Ohriſtian Cauſe: Becauſe Truth will {till be 
Truth, however the Defenders of it may be 
able more or leſs, by. the Strength and Clear- 


neſs of nn eee 


bn LOTS * - Ft 


Ry * ha with 98 at Dr. - Waterland, 
for ſaying, that Deiſm is a more refined 
„ Kind of Atheiſm.” * Tou call it An 
aſtoniſting Aſertion.” But pray conſider, 
Sir, there are many ſuperficial Readers, who, 
when they meet with ſuch Books as yours, 
readily come into what you ſay againſt 
8 P. 
a the 
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« 7 » 
the. eſtabliſhed Religion; but. they W 


7 think. themſelves obliged to regard you when 
you talk of fundamental Principles, and: Moral 


Precepts :. And may we. 


* loſe, from, preſent, Reſtraints and future 
8 Reclonings, and conſequently, that their 


Dei ſin is but a more refined Kind of Atheiſm? 
And yet this they learn from ſuch; Writers as 
you, and are more and more confirmed in 
their odd Notions, by reading your. Books: 


And- this we may reaſonably ſuppoſe was what 0 
Dr. Materland meant, in that Paſſage for 
| which you e wen a ſ >, vahandy 
| cn. RWWWCC 
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© And yet, 5 ou, come 16 fx abel 
what you call the /ingle Queſtion befiween 
« Chriftians and Dei, yo there lay 


down certain Propyfitions, / as you call them, 


mn which, you affirm roundly, that Every 
0 Duty, that ind: Mpenſably obliges.. @ Man e 
2 the Performance of it, muſt be founded on 


« tr ſome apparent natura Reajen, &c. and 


Hom thence yo reaſon, in this Manner, 


e P. 7 | lee 8 
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ot ſay of ſach Free- 
thinkers, that they “ aim chief, 2 Sting. 


w 


"8 * Winter 


Oo. 

oo Bag . 0 be Way but” 2 
un ntable" Means or other, 

"that re ſacrilegiouſſy ure to je, 

Don't you here lay ' Sac#ilege to the Char 
of all Chriſtians? (you may intend it 

perhaps more particularly” for the” Clergy.) 
Muſt we not call this an hing Aflertion? 
Is this reaſoning with that 'Candour * which 
you profeſs” and ſeem to expect from your 
Antagoniſts? How can you expect to be 
treated kindly by ſo great a Body of Men, 
whom you thus abuſe; I may lay," by far 
the Majority of a whole Nation, whom you 


; . 


thus inſult? But I ſhall endeavour to forbear 
growing warm; I ſhall be as cautious as I can, 
not to give you ly. Offence of that Sort. 
Iwill endeavour to treat you like one 'whb 
may poſtibly 1 mean well,” as vou would have 
us think you do: Nevertheleſs, I hall chdea- 
vour to convince you, that you may be milf: 
taken; and though you profeſs you rſelf a 
Moral Philoſopher, and one that would i in 
all Things be guided by Reaſon and Truth, 
yet the Method you proceed in, is both irra- 
tional and immoral. ” Mm 
2 „ 
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Vou recommend to our Conſideration what 
you call 2 few fundamental Principles of 


4 * Derfts, the Oppoſite to which (you ſay) 


* it vill fall to their Lot to maintain, who 


Wl « oflon the 'bigh Churucter of Embaſſadors of 


© Chriſt. Il, (you ſay) There is a God, that 


i, 4 neceſſarily-exiſting; - ſelf-ſufficient,” and 


« on infinitely perfect Being, who 1 is, in ang of 


e himſelf, infinitely happy.” Now this, 1 
| humbly conceive, is hardly to be diſcovered 
by pure natural unaſſiſted Reaſon : And you 


yourſelf, without the Affiſtance of revealed 
Religion, would never have been able to draw 


up this' Propoſition. * III, (you ſay) Inf 


*' nite Happineſs, confidered as eſſential to the 
« Deity, appears to be the Reſult of the Con- 
e templation of his own eſſential Perfection, 
« and a pure Conſciouſneſs of an invariable 


© Conformity in Affection and Action to Truth.” 


| Now this being not very clearly expreſ'd, 

I apprehend: there are many of our modern 

fine Gentlemen, Free-Thinkers, that may not 

be able fully to comprehend it. And I ve- 

wy deines that your genuine natural Reaſon | 
5 l 
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| 6100) 
would ſcarce ever have led you to the Cun- 
templation of the eſſential Perfection | of the 
Deity, and that pure Conſciouſneſs of an inva- = 
riable Conformity in Affectinn and Attion'. to 
Truth, Is not this a little too obſeure, to be 
inveſtigated by pure natural Reaſon ? I ſuſpect, 
if you had not been educated in a Chriſtian 
Country, your true genuine natural : Reaſon 
would never have hit u n theſe u 


fine ey 


5 Sir, are has: vy ich you. call finds 
mental Principles of the Deifts, and which you 
have drawn up under ſeven Heads, | ſuch as 
all the reſt of the Deiſts are ready to ſubſcribe 
to? I trow not. And yet you call theſe 2 
FEW fundamental Principles of the Deiſts, by 
which it ſhould ſeem that you have a+ great 
many more. But pray, Sir, have a care how 
you enlarge your Boundaries, and increaſe the 
Articles of your Creed; if ſo, you will have 
very few Subſcribers : If you make your Re- 
ligion too ponderous, you will greatly diſcou- 
rage your Followers, and many of them will 
begin to think, that they may be Chriſtians 
upon as eaſy Terms, or at leaſt that they may 
as well call themſelves fo, | But 
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But if "theſe were indeed the Princigiles: of 


9 the: Religion of Nature, as you ſay they ate, 


_ came you to ſay; that it will fall to 
<- their Lot, who aſſume the high Character of 


the Embaſſadors of Chriſt, ta maintain the 


© Oppoſite to theſe Fronrggens ?'” when you 
yourſelf had faid before, that our more dif- 
e cerning and rational Divines have conflantly | 

tt placed the alone Excellency, and true Glory, 


A of the Chriſtian Inflitution, &c.” in theſe 


very Principles of natural Religion; and you 
have produced ſeveral Paſſages out of e our Di- 
e to ths Effect. | 


. ae is it a that you "ls have the 


Egmbaſſadors of Chriſt to oppoſe theſe Princi- 


ples ? What, would you have them contradict 
themſelves backward and forward to make 
you Sport, that you may have a little more 
Scope and Opportunity to cavil at them? But 


. why, for Godeſake, ſhould they oppoſe thoſe 


Principles, which never were oppoſed by any 


rational Chriſtians in any Age, and which ge- 
_ nerally all Chriſtians profeſs ta believe? For, 


ſo far as theſe Principles are indeed? the 220 
(£243 p 1 P. lo. * FP. 5, 6. N I 
C 2 Principles | 


( 12 ” 
Principles of natural. Religion, all Chriſtians 
acknowledge and believe them. And you in 
ſeveral Parts of your Letter ſeem to acknow- 
| ledge, that the Principles of Deiſm are con- 
tained. in the Doctrines or Precepts of the 
Chriſtian Religion ; and it appears to me ve- 
ry plainly, that you yourſelf are beholden to 
Chriſtianity for theſe Principles, and without 
the Help of the Goſpel, and the Writings of 
Chriſtian Divines, your natural Reaſon would 
never have found them out. And therefore it 
was a ſtrange odd Whim of you, to tell the 
Embaſſadors of Chriſt, that it would fall to their 
Lot to maintain the Oppoſite to theſe Principles. 


Now if you could ſhew, that theſe Prin- 
ciples of your's had. been acknowledged and 
| profeſſed, as Principles of Religion, by any 

conſiderable Party of Deiſts, before the Pro- 
mulgation of the Goſpel, I imagine you would 
be mightily pleaſed to make ſuch an extra- 
ordinary Diſcovery. And yet if you could 
pick up here and there, among the Writings 
of [Antiquity, ſome ſcatter d Notions and 
Hints of this Sort, it would be an arduous 

| 5m for you to prove, one the Sources from 


SET. 2 whence 


(23) | T 15 
hence they drew their Learning had received 
no _ from: 0 n the . wo 


Dix 15 came you to g in SOCRATES 
I by the Head and Shoulders for a Deiſt? did 
3 Socratesever maintain any Opinions againſt the 

Religion of his Country? Or how does it ap- 

pear that Socrates profeſſed or believed what 
you have laid down for a few of the funda- 
mental Principles of your natural and rational 
Religion? How then could you fay as you 
do, that Deiſm, properly ſo called, whatever 
ill Uſage it may have met with, is no other 
than the Religion eſſential to Man, the true 
©. original Religion of Reaſon and Nature; 


\ ©, ſuch as was believed and praftiſed by SOCRA- 


JES, and Others of old? &c.” With what 
Confidence, or with what Conſcience, can you 
fay, that your Syſtem of Deiſm, as contained 
under your ſeven Heads of fundamental Prin- 
1 -ciples, was believed and practiſed by Socrates? 
Who told you this? Where do you find | 
any thing like it? Or which Way can you go to 
work to „o it? Iſay, did ever Socrates main- 
tain any n OT the Religion of his 
RA: b 5 kN 
"County? | 
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'C x4) 
Coy b. This indeed was what he was 
charged with, and was condemned to die, on 
Pretence of ſubverting the Religion then 
eſtabliſned; but he abſolutely. denied the 
Charge, and appealed to all that knew him, 
whether he had ever taught or maintained any 
new Doctrines of Religion, and whether he 
had not always himſelf complied with the 
publick Worſhip. And I never heard that 
any body has charged Socrates with prevari- 
cating, in that glorious Defence he made be- 
fore his unrighteous Judges, and in the Pre- 
ſence qF his cruel and unjuſt Accuſers. Sure 
you ſhould be aſhamed to ſay, that your Deiſm Þ 
is the Religion that was believed and practiſed 
by Socrates. What Socrates believed; (if we 3 
have any Regard to what he ſaid himſelf) was 
the Religion of his Country. If he had any 
Scruples, he acted like a good moral Man, in 
not diſturbing other People with them. What 
he practiſed, with regard to Religion, was pub- 
Jickly known to be the ſame publick Wor- 
| ſhip of the Gods which was eſtabliſhed by the 
| Laws of his Country. It is therefore a very 
11 weak Thing of you, to pretend to be 
= 0 Follower of Socrates and Others of old. 
fy , But | 


m 
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| But who do you mean by Others of Old? If 


you mean the Beſt and Wiſeſt of the Hea- 
then Sages and Philoſophers, they are againſt 


* you; They give no Countenance to Men 
* who endeayour to cn _ beer and 


Laws of u ue e 55 J Sb 
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And if you lai that Knowledge of Ants 


| quity, which ſome of you Freethinkers pre- 
tend to; you muſt know that there is very | 
| little Agreement among the Ancient Philoſo- 


phers, in any Principles of Religion; they 
were very much in the dark; they wanted 


3 thoſe Aſſiſtances of Divine Revelation, which 
| you make advantage of, even when "Jos y_ 
| ha dg b and __ them. 11606, 03 leit 


AD. 
dive 8 the n were e 


Atheiſts, Some believed there Were Gods, 


but thought they took no Account of Hu- 


man Affairs; they ſuppoſed that the Gods 


were ſatisfied with enjoying themſelves in eaſe; 
and fo in Effect they deny'd a Divine Provi- 


| dence. There were others who believed 


One Supreme and Many Inferior Deities. 
Some aſſerted twoPrinciples of Beings equally 


Supreme, a good and an Evil Deity. Others 


"2 16 4 Av 


Others t believed two ne ae eter- 
nal and ſelf- exiſtent; one Active, the other 
Paſſive; God and Matter. And ſome there 
were, who ſuppoſed God to be material. And 
theſe laſt ſeem to have had ſome Followers 
among our modern great Genius's, as may be 
ſeen in a Book entited Oracles 8. 0 

Some among 1 Antieats were Nonbiters 3 
of every thing. Others were Fataliſts, and 
wed no RO to n Bein wal 


. was your Natural Religion; 1 Souls 3 
Deiſm properly ſo called, your Religion eſſen- 
tial to Man; as we find it among theſe, your 
Others f old. I believe you will hardly be J 
able to name One among the Wiſeſt of the 7 
Philoſophers of old, who was perfectly free 
from ſome or other of theſe Errors. I hope 
therefore that you will not pretend to talk any 
more of Socrates and your Others of old. 


I can't imagine in what Senſe you can call 
Deiſm the Religion eſſential to Man. Surely 
if it was indeed eſſential to Man, it would be 
uni- 
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(17) 
univerſally acknowledged as ſuch, and Gobi 


quently it would be profeſſed and eſtabliſhed 
in every Nation under the Sun. For what- 


ſoevet is eſſential to Man, muſt be inſepara- 


ble from Man. I would adviſe you to con- 


ſider a little better, what it is you mean by 
Eſſence and Effential, and then 2 apprehend 
you will be a little more cautious in che Uſe 


of ſuch Words. 


Tia ad however der Nen hangreliine; 
ledged, that You are fallible, and therefore 


| | may err; becauſe I ſhall take the Liberty 
to make ſome Uſe of that Conceſſion 
by and. bye. 


You fay, © You cannot 5 conceive ow 


; an intire and perfect Structure (which is 


* the Caſe of Natural Religion) can only be a 
« Foundation for a perfect Structure; or how 
« a perfect Religion can be improved. But 
pray, Sir, how does it appear, that what you 
call Natural Religion is an intire and perfect 
Structure? How will you go about to prove 


= P.13. „ 3 
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(18) 
it or Howe indeed can it be Ade of any 


Will you ſay, that God had it not in his = 
Power, if it fo pleaſed him, to raiſe and im- 
prove the low and. ſhallow Reaſon of Man, 
and to teach him Wiſdom, and reveal to him 
Truths, which were beyond the Reach of his 
narrow Capacity to have found out? | 


This we ſay God Almighty hath been pleaſed 
to do, by Moſes and the Prophets, by Jeſus 
Chriſt and his Apoſtles : And this we ſay is 
contained in the Sacred Writings, The Books 
of the Old and New Teſtament : For the 
Truth of which we have as good Teſtimony 
and Evidence, as can be had to prove the 
Truth of any thing that was done before we | 


were e born. 
14 | This you will not 3 But all that _ 
71 | or any of the Deiſts have ever had to ſay 
4 againſt it, will amount to no more than a bare 
* 1 Begging of the Queſtion. 
WW 
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For to reaſon à little in your on Way: 
*. « here is the Man, the Deiſt, the Rationa- 


%, who durſt, on Principles of pure Rea- 


attempt, ſo as to convince theUnderflanding 
«of | another Man, that God could not, if it 
fo pleaſed him, reveal himſelf to Mankind? I - 
ſuppoſe therefore you will not directly ſet your- 


{elf to proye, that God could not, if it ſo plea- 
3} ſed him, reveal to Mankind ſuch Truths as are 


contained in the Holy Scriptures, ſuch as are 
above the Reach of natural Reaſon.” If you 
cannot directly prove this, all you can ſay 


will amount to nothing. How does it then 
appear, that your Natural Religion is an intire 


and perfect Structure? It will be to no Pur- 
poſe to ſay, that you cannot ſee why God 


ſhmould reveal himſelf; this is Begging the 
Queſtion, Will this hold for a 192 __ 


ROT 
You cannot pretend why God | oats 


o > Wu 
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Some People have made uſe of ſuch Logic 
as this: But we hope that you, who have ſaid 
ſo much in Favour of fair Reaſoning, will 
not deſire that we ſhould acknowledge ſuch 
an Argument to be concluſive. And now IT 
ſhall tell you, in your own Words, that your 
not being able to prove this Point, has 
made your Book to be all waſte Paper, and a 
et moſt unreaſonable Taxation on the Time and 
Patience, and on the n of 90 . 
40 * ders.” ” F 


But it is your Way, roundly to aſſert a 

Point, and then immediately it becomes a 
Poſtulatum, and you very gravely reaſon frorn 
it, as if it was a ſelf- evident Propoſition, or a 


Propoſition very clearly n as: _ 
ſtrated. | 


Thus you aſſert confidently 1 that 
A the Prophecies that have ever been given 
* forth, &c. and all the Miracles that have 


7 * ever been wrought, taken into the Account, 
= and confidered either ſeparately or collect- 

We | 

* 7 » P. 69. 5 
} % ER 401194 7 * 1 ively, 
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te jvely, they would fall ſhort of . 1 


the Divine Inſpiration of the Scriptures. And 
from this confident Aſſertion you argue thus, 


* And if Prophecy and Miracles fall ſhort f 
* proving theſe Points, which moſt certainly 


- © they do; then conſequently, they fall equally 
« ſhort of proving the Scriptures to be a Di- 


“vine Revelation.” * What a Conſequence! 


What wonderful Argumentation is this! 


Mighty pretty Logic ! Why, by the very 
fame Sort of Logic I can prove, that the Ma- 
thematicians have been miſtaken in all the 


Diagrams they have drawn. I can fall foul 
of any Propoſition in Euclid, and tell you 
moſt audaciouſly, that the Power of Num- 

bers fall ſhort of demonſtrating ſuch a Pro- 


poſition : And then argue, as you do, If the 


? Power of Numbers fall ſhort of demonſtrate- 


ing ſuch Propoſitions, which moſt certainly 
they do; then conſequently, they fall equally 
ſhort ” demonſtrating all other Propoſitions 
which Sir Iſaac Newton, or any other Ma- 


thematicians, ever pretended to demonſtrate, 


And this is your very uncommon Way of 


| Reaſoning and Drawing Conſequences, 


2 F. a5. 8 ä 1 26. : 
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Bu you have told us, That the Bay. 
« ence betwixt the rational Cr. itians and the 


'« Deze will, without" dy farther Troubls, 


« be adjuſted, when this Propoſition (which 
* Chriſtians lay down for a certain Truth) © 
e viz. That the Colleftion of Writings com- 

* monly called the Scriptures, are of Divine 
« Inſpiration, and a Revelation from God to 
* Mankind, be plainly and clearly made _ 
r 


lere let us join Iſſue. 


We have the Teſtimony of Moſes and the 


Prophets, of Jeſus Chriſt and his Apoſtles ; 


if you will not believe them, may I not uſe 


the Words of Scripture here, and fay, If 7 


you will not hear them, neither will you be * | 
nn tb one roſe from the dead.” 


Te Weben of their Doctrines, the 


Innocency and Integrity of their Lives, the 


Miracles they wrought, the Prophecies that 
were fulfilled, the Diſintereſtedneſs of their 
: . t Luke xvi. 31. 

| | | E 5 Cauſe ; 


V 
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1 . 
Cauſe; and we may add to theſe, that moſt 


of the Witneſſes ſealed the 9 wich 
their ——_. . 


These are the ee If you will not 
believe their 1 9 1 am afraid you are 


not to be convinced. 


But i you will not be convinced, you 
ſhould (if you are the well meaning Man 
you pretend to be) be willing to be ſilenced, 
when it appears that ſuch Books as yours may 


do much Harm to your Fellow-Creatures, 
and cannot poſſibly do any Manner of Good. 


I fay you ſhould be WILLING to be 


1 filenced; for God be praiſed we live in a 


Country where N o-body is to be filenced by 
Violence, or confuted by Acts of Power. 8 


"he Roman .Catholicks indeed VET a 


ſhorter Way of convincing their Adverſaries, 


by Fire and Faggot; but we do not deſire to 
ſtop the Growth even of INFIDELITY, by 
any ſuch cruel and inhumane Methods. Yet 
we think, that good moral Men, as you 


Deiſts generally pretend to be, all fuch 


HONEST 
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HONEST INFIDELS as you would have 
us think you are, ſhould, © if not for the 
« Sake of Modeſty, yet for the Sake Hi that 
humane and benevolent Principle they fo 
much recommend, they ſhould be a little 
cautious, and take care how they run the Ha- 
zard of doing Miſchief, where they are not 
likely to do any Good, 


And ſure the Chriſtian Religion is entitled 
to a little more decent Regard from theſe 
Gentlemen, if they would only be pleaſed to 
conſider it as a Religion eſtabliſhed by the 
ſme Laws, by which they themſelves are 


protected, and defended in their Liberties, | 


their Properties, and their Lives. The Church 
of England is a Part of the Conſtitution, and 
to meddle with it would endanger the Whole; 
even the Trade and Commerce, the Wealth, 
Strength, and Power of the Nation, which 
make theſe Kingdoms ſo conſiderable ameng 
the Powers of Europe: The Whole would 
be brought in Danger, by any extraordinary 
Innovations in Religion. And at a Time 
like this, when our inveterate Enemies of 
40 


the 


(23) 
the Church of Rome are endeavouring, by 
Force or Fraud, to compals our Ruin, all 
Men that mean well to our Conſtitution, to 
our Laws and Liberties, ſhould endeavour, as 
far as they can, to make us all of one Mind, 
and not diſunite us further, and bring Diſcord 
and Confuſion among us, which would make 
us a more eaſy Prey to the common Enemy. 
Ought, not this Conſideration to weigh ſome- 
thing in the Ballance of their all-ſufficient 
Reaſon? And if ſo, then ſure we may be 
allowed to ſay, that they ſhould not be ſo 
forward to publiſh"their erroneous Opinions ; 
they ſhould at leaſt be contented with diſpu- 
ting among themſelves in private, and not by 
their Books endeavour to ſpread their Notions 


5 among ſo many well meaning People, who 


| (if they would let them alone) ſeem diſpoſed 
to be quiet and peaceable Members of pub- 
lick Society. Are not then theſe F ree-think- 
ers a ſtrange Sort of Men, that would run 
all Hazards, to the Ruin and Deſtruction. of 
their Country, and that only to ſhew a little 
of their Spleen and Spite alt the Clergy? 


. ' g wk EY 5, © 
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That ſuch Books as theſe are likely to do 
much Harm, I have already obſerved; that 
they cannot poſſibly do any Good, muſt be 
apparent to every Body that will but ſet them- 
ſelves to conſider it. 


For if there were indeed no revealed Re> 
ligion, then every Man would have a Right 


5 to make a Rule for himſelf; or elſe (which | 


is the ſame Thing) the Fancies of his own 
Brain, which he will be ſure to call the Dic- 
tates of his Reaſon, will be his Rule: And 
no Man can have a Right to impoſe his own 
Reaſon upcn another, for your Reaſon has no 
more Authority to govern me, than my Rea- 
fon to govern you; except you will ſay, that 
the Reaſon of the Magiſtrate ſhould be a 
Rule for all the reſt; but that, I ſuppoſe, is 
not what you would be at, for then you 

bay ſubmit to the national Wn 
Thus 1 think it apparent, that your Books 
Wut occaſion a great deal of Confuſion, but 
cannot do any Good: And conſequently that 
; your Proceeding is irrational and immoral, and 
you 


- 


t 
1 
1 
ys 
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| you ought to defiſt from fuch an unfile and 


ufa Wee, FOES han 4 
And this you would certainly be conv winced 

8 if you would only let your natural Rea- 
ſm conſider, that if it were indeed im poſſible 
to prove the Truth of the Chriſtian Religion, 
it muſt be as impoſſible to adjuſt your Syſtem 
of Deiſm: For if Almighty God had given 
us no ſupernatural Aſſiſtance, then every Man's 
e. would have an equal Right to deter- 

e. And in that Caſe, either the Tradi- 
tions r ar the F athers, or the Reaſon, or Hu- 
mour, or ' Superſtition of the Magiſtrate for 
the Time being, muſt conclude for the Whole. 
And this in fact has been the Caſe in all Ages 
and all Nations of the World, where God 
has not been pleaſed viſibly to interpoſe by his 
extraordinary F Providence. I would aſk then, 
why may you not as well be contented with 


the Chriſtianity of the Magiſtrate, as with 
the DE A of the Magiſtrate ? =P 


For cettainly Chritianity, Popery.c or Pro. 


teſtantiſm, Presbytery « or Quskeriſm, Maho- 
1 * or Paganiſm, c. have * one 


E 2 of 


„ B) : 
of them as fair . Claim in- the World as 
your Deiſm, if the Wiſdom of the Deity 
think fit to permit them; and if the Al- 
mighty had never given to Man any parti- 
cular Lizht, in the/Things concerning-him- | 
ſelf, to one Part of the” World any. more han 

to another. TIF? 5 
No, but you may 1 theſs ent Pro 

feſfions of Religion are not equally agreeable, 

nor any of them perfectly agreeable to your 
genuine natural Reaſon. But what Right has 
your natural Reaſon to dictate to my natural 


Reaſon, or to the Reaſon of ae Man erf 


111 have beugt myſelf We in * Be- 
lief of a future State, and the well grounded 
Hope and Expectation of I mmortal Bliſs, 
beyond what Eye hath ſeen, or Ear beard, or 
phatever entered into the Heart of Man 10 
eunceive; do you do well to diſturb. me, and 
tell me that all this is but a golden Dream, and 
that all my Hopes are but a Fool's Paradiſe? 
Eſpecially when you can promiſe me no Pa- 
radiſe at all. For take away Divine Revela- 
tion, * it will be N to prove a fu- 

ture 


( 29) 
ture State: All your Notions of Immortality | 
| can. be but vain Dreams and Suppoſitions. 
Does not then the Injuſtice of your-Proceed- 
ing plainly appear in this? You endeavour all 
you can to take away from us Chriſtians hat 
we have been long in poſſeſſion of, and what 
we account of ineſtimable Value; and you 
have nothing to offer in pages that we can 
. think worth accepting. Is not this unjuſt? 
Do you in this act like a good moral Man? 
If you will conſider this Point in a proper 
Light, and weigh it in the Ballance of our 
genuine natural Reaſon, certainly you cannqt 
defend yourſelf, even er * Notion * 2 

; e INFIDEL... | 


— 


1 4 tos 1 is 2 2 Want of1 te | 
859 75 among Chriſtians. We are very ſorry 
for it, and we do heartily wiſh that all who 
. profeſs Chriſtianity, were united in their Opi- 
nions, and regular in their Practice. And 
this is what we conſtantly pray for, | that all 
who profeſs and call themſelves Chriſtians, may 
he led into the Way of Truth, and hold the Faith 
in Unity of Spirit, in the Bond of Peace, and 
in Righteouſneſs of Life. This we pray for, 
1 5 5 and 


(30) 
and we hope that we are approaching nearer 
and nearer to the happy Times, when God 
of his great Wiſdom and Goodneſs will bring 


this to paſs; but ſtill with Submiſſion to his 
oy Wi and TRE, ad lack 


„Bat 15 you ever 5 Unanimity among 
Infidels ; and that Men ſhould be all of 2 
Mind, when they ſhall have no Standard, be | 

Rule to meaſure 5 e e 


If you Gentlemen, Who a attic 
with talking fo highly of Reaſon, had the 
governing Power in your Hands, and were to 
ſettle and eſtabliſh your Religion of Nature 
and Reaſon, do you apprehend that you ſhould 
be unanimaus in ſettling the Articles of your 
Rational' Creed ? Vain' Imagination | Ant! 


Alas! The Experience of all 1 and Na- 
tions is againſt Pons FOE 


And we may defy you to ſhew, that Reaſon 
is ever been a ſufficient Guide in Religion, 


in any Country, where they had no Helps 
from the Sacred Writings, What 8 t. Fun 


f 1 


477. 
ſaid 


"i 31 
faid was manifeſtly true, that he Warld by Wiſe if 
dom knew not Gad. 


1 Therefore it is very unfair and 1 
ous of you Freethinkers, to draw your Syſtems 
of Morality from the Sacred Writings, and 
then endeavour to put them off as the Pro- 
ductions of your own Reafon. 


If ſome reading and inquiſitive Perſons 
| could be able to improve themſelves by your 
refined Speculations, what would you do for 


the common People; are they all to be made 
Rationalifs ? 


We ſee, hs the Help of 1 Church Ca- 
techiſm, by hearing the Holy Scriptures read 
in the Church, and by Sermons, they may be 
taught to behave themſelves like Chriſtians ; 
but ſure you cannot think it poſſible to make 
them all Marg Philo bers. 


| But you ” frem 1 to think, 5k you can 
fathom, the Depth of God's Wiſdom by the 
3 Line of your Natural Reaſon, and penetrate. 


Y 1 c. i. 21. 
into 


x 
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« ho 1 
into all the ſecret Counſels of the Moſt High, 
without the Help of Revelation; what Red- 
ſon can you give us, why God ſhould permit 


ſo many ſtrange and abſurd Notions, as have 


been impoſed upon the World for 2 


of Religion $ 


You who ſo e can ſee into 1 4 075 


e der, Wiſdom, and Perfection of all God's 
« pure, tell us, why God has been pleaſed 
to make ſome Things that appear noxious and 
deſtructive to the reſt; as Poiſons, Vermine, 
Beaſts of Prey, Fiſhes, and other Creatures, to 


devour one another; and many Creatures, 
which ſeem to be made only to be a Torment 


"and Vexation to others : Tell us why it hath 


pleaſed God to make theſe Things. For if 


the Generality of us are left to our weak and 
ſhallow Reaſon, we may fancy theſe Things to 
be the Work of evil Spirits, or that they were 


made by Powers at enmity with the good 


| God. For we certainly know, that this has 
been the Opinion of ſome great and wiſe Men 
of old, ſome of thoſe Sages and Philoſophers 
among the Heathens, whom you would put 
on us for Deiſts, Now 


2 P. 81. 
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+ Now according to your Way of Nele 


one might argue thus; I cannot ſee why 


thoſe Things that appear hurtful, ſhould bz 
conſidered as Part of God's Works; and 


conſequently I muſt conclude; that "theſe 


Things were not made by the good God: 
Therefore they muſt be the Work of ſome 
evil and malicious Powers. And this Con- 
cluſion would be as fairly drawn, as moſt of 
thoſe contained in your Vindication of Deiſm. 
For I muſt confeſs, that my natural Reaſon, 
if it was left to itſelf, and not aſſiſted by the 
Aids of Divine Revelation, would never be 
able to account for many Things which ap- 
pear among God's Works, no more than I 


can account for the Ways of Men, why ſome 


ſhould take ſo much Pains to be the Plagues 
and Scourges of their Fellow-Creatures; and 
others allow themſelves no Reſt from doing 
Miſchief; or why you ſhould give yourſelf 
ſo much Trouble to diſturb the Minds of 
many well meaning Chriſtians, by publiſh- | 
hs a erroneous — in Religion. EE 


F C7 And 


Reaſon. 


( 34) 


And I believe you yourſelf muſt confths, 
that the natural Reaſon, of far the greater 
Part of Mankind, is not able to give a good 
Account of all theſe Things ; whatſoever high 
Value you may ſet u pen your own . 


Vour Reaſon, you ſay; cannot tell you why 
God ſhould beget a Son: And I tell you, 
that my Reaſon cannot reſolve me why God, 
(if it ſo pleaſed him) ſhould not beget a Son. 
So you ſee, upon the Foot of natural Reaſon, 


this will amount to no Certainty either Way. 


But you cannot ſee why God ſhould beget a 
Son; and , one Son, why not more Sons? And 
then, according to your uſual Way of Rea- 
ſoning, you tell us, that this © furniſbes an 


Argument in Reaſon, againſt his having any 


* begotten Son at all. 


„ Blaſphemy 


is this? Either he muſt have as many Sons as 


you pleaſe, or elſe he can have no Son at all. 


P 76. P. 77. 
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| And this is YOU who complain of the 
lergy for ſubſtituting Scurrility and So- 
* phiſtry, in the room of Reaſon and Argu- 
_ * | AS 


Vou would make it appear, that this Doc- 
ine is ſo much above the Power of Reaſon, 
at therefore you cannot aſſent to it: But 
y we not more reaſonably conclude, on 
the other Side, that as this Myſtery is ſo 
uch above the Power of human Reaſon , 
erefore it cannot be of Man's Invention. 
The Reaſon of Man could never have led 
m to imagine any thing about it, and con- 
ſequently, if God had not been pleaſed to 
veal it, it could never have enter'd 1 into an 

Man 8 Head to conceiye it. 


Vou ſay of Dr. Benſon, that © he gives to, 

and takes from Reaſon, as he pleaſes.” And 
tell you, that you give to Reaſon juſt what 
you pleaſe, and very often hat which does 
not belopg to N 


eee 4 f. *k, 
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_ You pretend to * een Principles, of 
« pure Reaſon, that God is an unoriginated, 


r uncompounded, immaterial, and pure Spirit,” * 


Does your natural Reaſon teach you this? 


Alas! Without the Help of Divine Revela- 


tion, I cannot ſee how your natural Reaſon | 


can arrive at any certain Knowledge concern-, 
ing an immaterial Spirit; or indeed at any 


certain Truths relating to the Deity. 


I freely confeſs, my ſhallow Reaſon 8 no 
Conception of Immateriality. Nor can I, 
from any Powers of my natural Reaſon, pre- 
ſume to affirm, that the Deity has, or has not 


Organs of Senſation, 


. In all theſe Speculations, when I ſet myſelf | 


to work about Enquiries of this Sort, my 
| Reaſon is at a Loſs, I can find no Place of 


Reſt. - Ought I not then to rejoice, that God 

hath been pleaſed to give me the Aſſiſtance 

of Divine Revelation; ought I not thank- 

fully to accept it, — make the beſt Uſe of 

it that I can, to ſet me right, when I am thus 
© P. 66, 


in 
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in danger of being loſt and bewilder'd in 
Ferpleting and Doubting? 


7 * * Mr. Locke has aid, 2 — ly re- 
e ceive and rejoice in the Light of Revelation, 
« which ſets me at Reſt in many Things; the 


&© Manner whereof my 44h en can by no 
fc Means make out to me 


Mer. Locke was as great a Maſter of Reaſon 
as this, or perhaps any other Age could ever 
boaſt of, and he has very learnedly and clearly 
proved, that we can have no adequate Ideas 
of an immaterial Spirit. 


| You will hardly deny Mr.Locke one of the 
firſt Places among the rational Part of Man- 
kind: I believe I may very ſafely affirm, that 
that great Man has done as much Honour to 
* human Nature,” * and that, Reaſon ſhone 
as bright in him, as ever it did in any of the 
Deiſts: And yet he has declared himſelf on = 
the Side of revealed Religion; though he had 1 
no Intereſt to ſerve by it, nor any other Mo- | 
tive, but to do Juſtice to Truth. 
2 - a *P.s5. 
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If * would give i the Trouble to 
read his incomparable Eſſay on Human Un- 
derſtanding, with due Attention; and if the 
Line of your Underſtanding can aki to the 
Depth of his Reaſonings, you may have an 
Opportunity of ſetting yourſelf right i in ſe⸗ 


veral Points, in which you appear at preſent 


to be miſtaken, 


But there are fome Parts of that excellent 
Work which I wonld more particularly re- 


- commend to your Conſideration ; as Book IV. 


Ch. 3. which treats of the Extent of human 
Knowledge : And Ch, 18. of the ſame Book, 
of Faith and Reaſm, and their d flint? Pro- 
wnces. And if you are able to perceive the 
Strength of his Reaſonings, you will 5 dif- 


cover the Weakneſs of your own. 
„ 


There you will find Mr. Locke arguing t thus: 2 
'* There being many Things, wherein we 
have very imperfect Notions, or none at 
all; and other Things, of whoſe paſt, pre- 


_ * ſent, or future Exiſtence, by the natural 


* Uſe of our Facultics, we can have no 


Th: 1 0 * 
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1 Keb at all; theſe, as being beyond 
« the Diſcovery of our natural Faculties, and 
e above Reaſon, are, when revealed, the pro- 


&* per Matter of Faith. Thus, that Part of 
e the Angels rebelled againſt God, and thereby 
< loſt their firſt happy State; and that the 
Dead ſhall rae, and live again: Theſe, 


* and the like, being beyond the Diſcovery 


4 Reaſon, are purely Matters of Faith; 
e with which Reaſon has, 2 oo nn.” 


r D 


This is Mr. Locke's Way of Reaſoning. 


And, if you will ſet yourſelf to ſtudy this 


Point, you will find that there is a wide Dif- 


ference between thoſe Things which are be- 
yond, or above the Power of Reaſon, and 
thoſe Things which are repugnant to Reaſon : 
Whereas, you. have all along endeavoured to 
confound thoſe Things which are above Rea- 
ſon, with thoſe Things that are contrary to 
Reaſon; for you ſpeak of every Point which 
you allow to be above Reaſon, as a Matter re- 


pugnant to Reaſon: I fay, which you allow 


to be above Reaſon; for you endeavour to 


make 
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make Reaſon appear equal to ſome Points, 


which other wiſer Men have always thought 
beyond the Diſcovery of Reaſm; viz. The 
Immortality of the Soul, and Rewards and 
Puniſhments of a future State. I ſay, wiſer 
Men than you appear to be, - have always 
thought theſe Points above the Reach of na- 
tural Reaſon: And that Life and Immortality 
were brought fo Light r W. the * 


For . it were polſible that hacks at 
there a particular Perſon, one in a Hundred 
Thouſand, a NUMA POMPILIUS, a 
PLATO, or a CICERO, might conceive 
ſome imperfect Conjectures concerning theſe 
Matters; yet, to aſcertain any thing of the 
Truth of theſe Doctrines, is confeſſedly above 
che Power of human Reaſon. 


Nowy the Gn 2 between what is 
above Reaſon, and what is repugnant to Rea- 
ſon, is ſo plain, that one would think a Per- 
fon of your all-ſufficient Reaſon could not 
have overlook'd it; v. g. We fay there are 
many Doctrines in the Koran that are con- 


r to Reaſon; and we ſay, that the Popiſh 


Doctrine > 


( 42 9 | 
Doctrine of Tranſubfantiation is repugnant to 
Reaſon: But that God ſhould have a begot- 
ten Son, though it is a Myſtery beyond the 
Diſcovery of Reaſon, N is no re re- 
een ee 


e your vegleBting a | DiſtinQion 10 8 
vous, giyrs me Occaſion to obſerve, that if 
you did it ignorantly, you are very unfit to 
write upon a Subject of ſuch Importance: 
And if you overlook d it wilfully, it touches 
hard upon your Character, as a moral BD | 
GE Aan n. nnn 


3 3 of Chriſtianity, -* 0 «Th 
t moral Precepts of . dle Olli ani Nep. t efta- 

3 acknowledge to be reaſonable, and 
«in albReſpet?s - moſt excellent: But Which 
of. them do ꝓou thus acknqwledge? What all? 
All the moral Precepts of the Old and New 
Teſtament N Are they all agtecable toi Reaſon? 
This I believe is What all the Deiſts will not 
agtee to; I queſtion if One in Ten, or One 
An miar of. thoſe. wha cavil at the: Doctrines 


* insifli! a. 
= 
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(42) 
and Matters of Faith, will fubſcribe-to * 
you are e of the 1 


1 1 > f 


Me know, in fat, FE ſeveral-of the 
Deiſts have boggled at ſome of the Precepts. 
And if you could once overthrow the Divinity 
of the Doctrines, i. e. if you could get a 

Majority of your Side, to declare againſt the 
Divine Authority of the Seriptures; we have 
great Reaſon to fuſpect you would ſoon begin 
Regs cook IG . 


We apprehend you would allow EP 
the Liberty to explain away a good many of 
them; and fine Work you would make, when 
you come to examine, which of them art 
founded in Nature and Reaſon; and which 
of them vo would not be pleaſed to ac- 
Es” as gn _ _ — 


' Bor if go * We of the Den 

what is all this Stir about? What is it you are 

diſpleaſed at? And why do you attempt to 

*diſtarb us in the Profeſſion and Faith of 
Chriſtianity? :e: 

” You 


| YE 9 * 
11 _ 1 j 
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Von fay, you approve of the Moral Pre- 
copts, very: well; practiſe. what you approve 
of, and let us alone to believe and practiſe 
what we approve of. No, but we will be- 


lieve that God has a; begotten, Son; and your 
e en e een 
neee 91k ulli doc g 1 


0 


| 10 18100 0. $23 Are 4 


E 
a Doctrine, which. God hath been graciouſly 
pleaſed to reveal unto us; a Doctrine of ſuch 

e Sock ng Mets bf 


* 75 N H biuzow 
but Bren ſhould 1255 he diflaisfy'd, with 
other People for believing it ? This is down- 
tight Peeviſhneſs; you won't profeſs Chriſtia- 
nity yourſelf, nor let other People be Wick in 
the en it t e as uch 
1 K-.++ 

We are aw 8 you ; will perſiſt; in; Je- 
dying your Redeemer, who died for you; If 
vou will not be Pagtaker, of that Salvation, 
which he hgs purchaſed, for; you with, hjs 


"moſt precious Blood, you muſt anſwer for it. 


— 


G2 But 


| 
: 


| Mind a little more freely, arid tell us whitt you 


(44) 


© But pray, don't crideavout to blader the 
Happineſs of other well. mean reap wha 
Re done 24 W : 3 75 has 


ſi muſt be dr theſs ka Tu 
wed ere Sek 
can't be imagined, that ſuch exalte Genius 
ſhould take ſo much Pains to no Purpoſe, or 
without ſore particular Beſign : It would 
therefore be but honeſt and irigeriuotis of you, 
now you Rave gone ſo fat, tö ſpeak your 


would have, and what it is n aim at in we 
lſhing theſe Opinions, | : 


Mett Rationatifa, 46 far l 
able to find out, have readily acknowledged. 


that an Eſtabliſhed Religion is neceſſary for 


the Peace of Society; for if you ſhould ſet 
us looſe from the Reſtraints cf Religion, con- 
fider'd as of Divine Authority, you can hardly 
ſuppoſe your Law of Reaſon would be ſufft- 
cient to REP the AMultitade in Order. | 


, . 
- 
Xs” 
F 
, 


The 
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be an PRA IE met n 
upon che Subject of Natural Religion, has a 
rerbarkable Paragraph to this Effect, 072. 
There ought to be alſo a Pullict Worſhip of 
* the Deity : For a Man may be copfider'd 
* as a Member of a Socrety, and as ſuch he 
*/ ought to worſhip God (if he has the op- 
*--portunity of doing it, if there” are proper 
Prayers uſed publickly which he may re- 
* ſort to, and his Health, Oc. permit); or the 
cc Society may be conſidered as one Body, that 
ec has common Intereſts and Concerns, and as 
Jach i is obliged to worſhip the Deity, and 
* offer one common Prayer. Beſides, there 
* are many who know not, of themſelves; - 
bow to pray; perhaps cannot ſo much as 
© read: Theſe too muſt be taken as they are, 
* and conſequently ſome Time and Place ap- 
pointed, where they may have ſhitable Pray- 
© ers read ta them, and be guided in their 
* Devotions. And further, toward the keep- 
* ing Mankind in Order, it is neceſſary there 
* ſhould” be ſome Religion profeſs d, and 
even eſtabliſhed, which cannot be without 
5 we p23 IDs and were it not 
| | cc * for 


. 646) 
for that Senſe of Virtue, which is principally 
_ © preſerved. (ſo far as it is preſerved) by na- 
fe tional Forms and Habits of Religion, Men 
g would ſoon loſe it all, run wild, prey upon 
10 one another, 005 do n 1 80 
E. © Sereges dp. . is mT ran lt ade 


212 


1 A * 4 a 8 ay a Writer 
3 generally eſteemed upon this Subject, does 
not your Proceeding appear very abſurd and 
irrational, to ſay ng worls of i BE ot het 


| Would you 1 aboliſh Chi hang 10 
Kaas Deiſm ſettled and eſtabliſhed for the Be- 
ligion of the whole Society? Vou muſt know 
very well, that it is en We ORE 
eh 11 | 14 VE39 A 

The vatural Reaſdn of Men, ne the 
Help of Revelation, never has agreed, nor 
ever can agree in Religion, in any IT in 
the World. PD þ = 


| © What would you have then, : would g you 
have a Toleration for Deiſm, and put it upon 


>. Religion of Nature Delineated, Sect. V. \.xix. n 
| | the 


. 


( 

che Foot of other Diſſenting Sects amongſt 
us? I can't ſee any Advantage you could gain 
by that; for you can't pretend to want any 
Indulgence for tender and ſcrupulous Con- 


J hope you will conſider the Unreaſonable- 


Vou Gentlemen, who would ſet up your 
Reaſon for a Rule in Religion, are but a very 
inconſidergble Number, in compariſon with 
thoſe who profeſs the Chriſtian Religion; and 
as appears by yourWritings, you-are not at all 
agreed among yourſelves : Is it equitable in 
you, or is it not immoral and unjuſt of you, 
to diſturb your peaceable Neighbours, who 
Have as juſt a Right to be guided by their 
Reaſon, as you can have to follow yours? 


II ſhall readily grant, that a Man cannot 
make his own Faith; a Thinking and Inqui- 
ſitive Being will be ſearching after Truth, and 
muſt believe that which, upon an impartial 
Examination, appears to him to be Truth. 
2 But a Man may clip the Wings of his own 
20 7 | Vanity 
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Jou can hardly expect that the World ſhould 
rate your Underſtanding, or Integrity, above 
that of thoſe Great Men, who have had few 


(48) 


Vanity and Self-fufficiency, and not too. cafi- 
y ſatisfy himſelf, that he hath made a full 
and ſufficient Search after Truth. And fur- 
ther, he ought to humble himſelf before God, 


and beg his Aid and Aſſiſtance, in all his 
Searches and Enquiries of this Nature. 


And as ſo many Men, eminent for Learn- 
ing and good Senſe, Laymen as well as Clergy- 
men, have written in Defence of the Religion 
of their Country, Men who could not be ſuſ- 
pected of Hypocriſy either for Preferment or 


Intereſt, ſuch as Lord Chief Juſtice Hale, Sir 


Equals, hardly any Superiors, for Learning. 
Wiſdom, or ms Os as far as we know, in 


| _ Age. 


Adnpels your on Vanity can hardly ſet 
vou above theſe Great Men, even in your own 
Imagination: Will not then their Fudgment 


in che Chriſtian — againſt your 


7 Opinions, 


* 1 


K R i 


Opinions, ſo far * - ANWAR you in 
donde, and to make you abate a little of your 

own Confidence and Sufficiency, and bring 
you to think that it is at leaſt n you 


Ee 6 


But you yourſelf have 3 hi 


»k 


Ke you are falls; and therefore * . 4, 


| Have you then conſidered the Danger of 


being miſiaten in a Matter of ſuch high Con- 
cern, upon which your everlaſting Happineſs 
depends ? And if you ſhould indeed be miſ- 


taken, how will you appear before that Al- 
mighty Judge, whoſe Divinity you bays No 


deavoured to banter out of the World? 


35G 


If it were poſſible that in we Souls be miſ- 
taken, and that God has not a Son, but (as 


you ſay. your Reaſon dictates, he) will judge 
the World hy himſelf,” having no Need, of a 


Suhhliture; ſure, if it were ſo, I ſhould.he in 
no danger of ſuffering for my miſtaken Faith, 


which I have been led into by the Courſe: of 


my Education: For in this I cannot err FROM 
no Be ks 24 


H = 


=. 

you acknowledge it as well as I) that if God 
judge the World at all, he will judge it in 
Righteouſneſs, whether he yet by _— or 
a Subſtitute. 


Very well then; I am ſafe, if God judge 
the World in Righteouſneſs: And if he had 
never revealed his Will to Mankind, but left 
all of us to follow the Light of our Reaſon 
as well as we can, he will not condemn me 
for following the Traditions of the Fathers, 
nor be angry with me, becauſe Reaſon ſhines 
not ſo bright in me as it does in you: I can 

not imagine, that God will be diſpleaſed with 

me for being a Chriſtian, and worſhipping the 
| God of my Fathers, after the Manner I have 
been taught from TOY up. 


Our Faith then in Jeſus Chriſt can "RE no 
Obſtruction to our future Happineſs ; it will 
be at leaſt a pardonable Error, for I think 

no Deiſt ever yet pretended, that the Belief of 
"Chriſtianity would be an GT to any 
vﬀew 8 Salvation. 


But 


at 


: 6 Fo et Ciba 
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But if there be Truth in the Goſpel, what 


| may WEIS the e of W 


 Ought not this Coifideration to whe off 
ſomething from your Confidence ? Ought you 
not ſeriouſly to conſider the We to debe 
W Happineſs? Pane | 


ic is Point was really doubrfall;/ 8 the 
Truth of the Chriſtian Religion not fo clear- 
ly proved as you may think it ſhould be, 
Might not this Concluſion be as reaſonably 
drawn, as moſt of the Conſequences in-your 
Book ? viz. That (as many ſenſible Men 
have thought) God is well pleaſed with eve- 


ry National Religion, which he permits to be 


profeſſed in all Parts of the World; and then 
conſequently, it muſt be an unjuſt and im- 


diſturb the Community with their Specula- 


tions and Opinions. For you will have. to 
anſwer not only for your own Errors, but for 
drawing a Multitude after you to do Evil, by 
publiſhing your Books: How many weak the 


_ -otherwiſe well-meaning Perſons may be made 


* by your Means ? And 


. 


( 52') 


And if you ſhould hereaftet be-convineed 
(as many Men, who have been as confident. 
as you can be, while they were in Health and 
Proſperity, have in the Time of Sickneſs or 
Affliction alter d their Minds, and began to 
cry Lord, Lord; if you, I ſay, ſhould hereafter 
be convinced) of your Errors, and defire to 
recant, will your Recantation reach to all the 
Perſons who may have been tainted with the 
Poiſon of thoſe Errors? It will therefore be 


very difficult, if not impoſſible, for you to 


make a full Atonement for all the 3 


"ou are now — 


Heis AL 


But you may beg be able for. the oak | 
ſent to ſilence all Doubting and Diſtruſt, and 
fatisfy yourſelf with a ſteady Aſſurance, that 
you are and muſt be in the right, and can be 
in no danger of being miſtaken. Strange 
Aſſurance] when we daily experience ſo much 
of the Infirmity of our Nature, and when 
every Man can ſee clearly that other Men are 
obſtinate and poſitive in the groſſeſt Errors, 
and yet that any, who pretend to Reaſon,. 
ſhould be fo very confident in their own Opi- 
nions. ee 


e 05 


4 + You Fn a all 8 can chai 15 
51 Aſſiſtance to prove againſt Chri- 
ſtianity. Can you demonſtrate, that it was 
impoſſible for God to beget a Son? Or can 
you prove that God could act reveal his Will 
OY C1. ered bin... 8 


e ene e it n 
that becauſe God can, therefore he has reveal'd 


And then we ſay, it is e 
that becauſe God may chuſe whether he will 
reveal himfelf or not, 3 he 2 not 


We by the Uſe of our Reaſon, are ſatisfy d 
with the Evidences which prove the Truth of 
te Sacred Writings: And we think we have 
_ 48 good Reaſon to believe the Goſpel, as you 
can poſſibly. pretend to for rejecting it. 80 
that the utmoſt you can rationally pretend to, 
is to be doubtfull in the Matter: And the Dan- 
ger of obſtinately rejecting the true Faith, we 
apprehend to be infinitely greater, than that 
MT be _, 


(34) i 
of embracing a miſtaken Faith, if it were ſo ; ; 


eſpecially if every one of us were left to fol- 
low our own Natural Reaſon. Henn 


Let us ppole then, for a lcd While, that 
you may be in the right, and we in the wrong, 
what Advantage would it be to us, to be ſet᷑ 
right your Way? What Good would it do us, 
in this World, or the World to come? None 
at all: But it would rob us of all our pleaſing 
Hopes and Expectations of future Bliſs z and 
leave us nothing in the room of it but Per- 
plexity and Doubting. RI a i bad 
. . 2 8 


But if we ſuppoſe (which we think not only 
the more rational Suppoſition, but an abſolute 
Certainty) that we are in the right and you 
in the wrong; then to convince you, arid 
draw you from your dangerous Errors, would 
be reſcuing you from eternal Deſtruction and 
Miſery, and recovering you into the Way bf 
ber e Happineſs and Glory. 


The Difference is prodigious : No AER 
at all on one Side; and Danger Infinite, Im- 
menſe, on the . | Cos. - 


E 
Can it be made a Queſtion, which to chuſe ? 


You yourſelf have acknowledged, that you 

are fallible and may err. Let me then earneſt- 

17 exhort you, ſeriouſly to conſider, how 

dreadfull muſt your Condition be, if you 

ſhould find yourſelf miſtaken at laſt, Con- 
fider how many great and wiſe Men have been 
of the different Opinion, Laymen as well as 

_ -Clergy,who in all Appearance firmly believed 
the Doctrines as well as practiſed the Precepts 
of Chriſtianity. 


Why ſhould you then be ſo vain and con- 


ceited, and ſo very poſitive on the wrong Side, 


where the Queſtion is of ſuch infinite Con- 
cern to your everlaſting Welfare? 


Why ſhould you be ſo tenacious of Opini- 


ons which can do you no Good, but _— | 


to your eternal d r 


 Ought you not to 8 your own Heart 
again and again, and to humble yourſelf be- 
fore God, and beg his Grace and Heavenly 
Aſſiſtance? For God giveth Grace to the Hum 
ble, but refifteth the Proud, And 


(536) 


And ſtill, if you cannot fatisfy youtſelf, but 
ſome Doubts and Scruples will be lurking in 
your Mind; ſhould you not take heed that 
you do not aggravate your ownGuilt, by draw- 
ing many others into eternal EO aſter 
you? | 


You ſhould endeavour to ſet yourſelf right, 
| by Diſcourſe or private Epiſtolary Correſpon- 
| dence with the moſt learned, ſober, and ju- 
dicious of your Friends ; and not publiſh your 
Notions, and throw all your Cavils and Scru- 
ples in the Way of every ſuperficial Reader, 
[ ho may chance to meet with your Books. 


| In many of our common Affairs, a Miſtake 

= may be a Matter of no Conſequence, a Trifle; 

| | bur in this Caſe it is not ſo: Here a Miſtake | 

xp is of the moſt dangerous and fatal Conſe- 
quence ; to a private Perſon. it is worſe than 

the Loſs of Eſtate, or even of Life; to the 
Publick, it is worſe than *. our Houſes : 
or our Cities on fire. 


Remember, 


Fo 57) 


0 - wb Sur What you he ſaid, 51. 
That e As you apprehend it to be the proper” 


Fe Buſneſi Ul the Underflanding, to be chiefly 
T employed in the great Afair s of Religi 0, a 
10 becauſe this is the only rational Means of ob- 
cc taining the fole End of Being, viz. Happi- | 
Ke neſs; ſo in your Exerciſes of this Kind you 


% have deemed it your Duty to endeavour to ac- 


© quire, and therefore have paid a fteady Re- 


” 9 to, Truth.” e 


] _ if 3 Declaration be fincere, as 1 
am willing to hope it is, then I would reccm- 
mend it to your Conſideration, and earneſtly 
perſuade you to examine yourſelf over again, 
and that very ſtrictly, whether you don't ſet 
yourſelf to read theWorks of thoſe who have 


written in Defence of Chriſtianity, with ſtrong 


Prejudices, with a Mind as it were bar'd againſt 


all Approaches of Conviction, and with a 
ſtrong Bias and Diſpoſition to pick out 65 8 / 


thing that You can cavil at. 


c_ 


= k . * TITS. 
„ P. 13, 13. 


I Laſtly, 


_ 
* - 
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Laſtly, As in your Conclyſion you ſay, - 
« That Fav acknowledge yourſelf” 5 diſſent 
85 feen the current and generally received Opi- 
* mons of the Times, and from the Tenets you 
te dere educated in, and bave ſnewn the Grounds 
e upon which you have atted in ſo doing; yet, 
% notwithlanding, if your Friend or any other 
* fudicious Chriſtian can, and will be pleaſed, 
in the Spirit of Meekneſs, to ſhew you that 
e hereby you have departed from the Principles 
2 of Reaſen, Truth and Soberneſs ; you aſſure 
« your Friend, that you are fully determined, 
* like the ever memorable Mr. CHILLING- 


«* WORTH, 7 take the Shame of another 
1 og * Change,” " OM 


| Now thoſe Grounds, upon which you ſay 
you have acted, being (I hope) ſufficiently 
ſhewn to be no good Foundation for your 
Diſſent : And I think I have not tranſgrefled 
againſt the Spirit of Meekneſs [if I have, I 
am ſorry for it] in ſhewing you, that you 
have departed from the Principles of Reaſon, 


F. 99. 
| Truth 


SEE: 
Truth and Soberneſs ; I hope when you have 

conſidered theſe Points attentively and coolly 
cover again, you will then, as you have pro- 
miſed, make another Change; which I ap- 
prehend will not be to your Shame, but very 
much to your Honour and Reputation in this 
World, and your everlaſting Glory in the 
World to come: Which ſhall be the Prayer 
oe” | 


* 


SIR, 


Your Sincere Well-zorſher, 


Sept.25.1746. 


A Chriſtian Philoſopher, 
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